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ABSTRACT 
Samuel Huntington ( 1993, 1996) contends that civilizational identities in our 
modem world are fundamentally based on major divisions of cultural identity. According 
to Huntington, a resurgence in cultural identities is reinforcing cultural differences 
leading to a world characterized by culturally-based civilizational divisions, and a "clash 
of civilizations". As a counterpoint, Amartya Sen (2006), a Nobel Laureate in 
Economics, also recognizes the pervasive nature of cultural divisions that are instigating 
violence and clashes but analyzes and advocates remedies to future, culturally-based 
clashes. In this project, I explore Huntington and Sen's ideas related to cultural 
transformation as they pertain to the clash of civilizations hypothesis. Their ideas are 
compared to three case studies derived from the existing social science literature related 
to Western South Asian post-immigrant experiences. I offer answers to the following 
questions: What are Samuel Huntington's and Amartya Sen's conceptualizations of 
cultural transformation? How well do these conceptualizations apply to the experience of 
post-immigrants? And does their ability to explain (or not explain) the post-immigrant 
experience reinforce or weaken the case for a clash of civilizations? In the end, I found 
that Sen's work best characterizes and explains the post-immigrant experience, and that 
this calls into doubt the validity of the clash of civilizations hypothesis. 
11 
TABLE OF CONTENTS 
Abstract ............................................... ... ...................................... ...... ..... ........ ................... . ii 
Table of Contents ............................................................................................................... iii 
Acknowledgements .... .... ........ ....... ............ ................... ...................................................... iv 
Chapter 1: Introduction ................................................................. ...... ... ............................. 1 
1.1 Overview ................................................................................................................... 1 
1.2 Methodology .......... .......................................... ............. ....................... ..................... 3 
1.3 Western South Asian immigrant case studies ........................................................... 3 
1.4 Introduction to chapters ...... ................................... ...... ... ...................................... .... 6 
Chapter 2: Samuel Huntington and Cultural Transformation ............................................. 8 
2.1 Introduction .... ......... ..... .......................................................... .............. ................... .. 8 
2.2 Huntington and the Clash of Civilizations ................................................................ 8 
2.3 Huntington's Ideas of Cultural Transformation ...................................................... 13 
2.4 Comparison between Huntington and Immigrant Case Studies ..... ........................ 14 
Religious revival .................. ..................................... .... ... .................... ..... ................ 14 
Indigenization ........................................................................................................... 1 7 
2.5 Conclusion ...... ........ ...... ............................................... .. ......................................... 20 
Chapter 3: Amartya Sen and Cultural Transformation ..................................................... 21 
3.1 Introduction ............................................................................................................. 21 
3.2 Sen and the Illusion ofDestiny ............................................................................... 21 
3.3 Sen's Ideas of Cultural Transformation .................................................................. 24 
3.4 Comparison between Sen and Immigrant Case Studies ........ .......................... ....... 26 
Plurality of Affiliations ............................................................................................. 26 
Reasoning and Choice ............................................................................................... 28 
3.5 Conclusion ..... ...... ..... .............. ...................... ...... .......... .... ............................ .......... 31 
Chapter 4: Comparison of Huntington, Sen, and the Immigrant Experience ................... 32 
4.1 Introduction .... .................................. .......... ... .... ............... ...... ............................ ..... 32 
4.2 Huntington's and Sen's Interpretations of Cultural Transformation ...................... 32 
4.3 Analyzing the Immigrant Experience in Four Dimensions .................................... 34 
Religious Revival ............. ...... .................... ........ .................................. ........... .......... 34 
Indigenization ........................................................................................................... 36 
Plurality of Affiliations .................... .... ........ ........ ......................... ..... .... ................... 37 
Reasoning and Choice ........................ ........................... ............... ............................. 38 
4.4 Conclusion ........... ................................. ............... ....... ......... ................................... 39 
Chapter 5: Conclusion ............................. ........................................... ........ ....... ....... ......... 41 
5.1 Introduction .... ..... ...... .................. ........ ...... .............. ............... ................ ... ...... ........ 41 
5.2 Testing Huntington's Hypothesis ........................................................................... 41 
5.3 Further Research ....... .. ..................... ....... ............................... .............. ................... 43 
5.4 A Personal Conclusion .............. ................................... ............................... ...... ...... 44 
Bibliography ............................ ............... ......... ..... ..... ....................................................... 46 
111 
ACKNOWLEDGEMENTS 
First and foremost, to my beautiful and inspirational parents, family and friends, 
near and afar, I thank you so much for your stories of life that have encouraged me to 
seek my place in this world and to thereby explore a bit of myself through this research. 
Also, I would like to thank Dr. Ken Wilkening for taking on the role as my supervisor 
(my third supervisor) and helping me put my thoughts into words! Thank you for your 
encouraging words, your tremendous patience, and your understanding. 
IV 
CHAPTER 1: INTRODUCTION 
1.1 Overview 
Samuel Huntington in his 1996 book, The Clash of Civilizations and the 
Remaking of World Order (which is based on his famous article "The Clash of 
Civilizations" published in Foreign Affairs in 1993 ), contends that civilizational identities 
in our modem world are fundamentally based on major divisions of cultural identity. 
According to Huntington, a resurgence in cultural identities (premised primarily on 
religion and language) is reinforcing cultural differences leading to a world characterized 
by culturally-based civilizational divisions, and a "clash of civilizations". This 
provocative hypothesis succeeded in creating a resurgence of interest in the connection 
between culture and international affairs. It postulates that "the most pervasive, important 
and dangerous conflicts will not be between social classes, rich and poor, or other 
economically defined groups, but between people belonging to different cultural entities" 
(Huntington 1996, 28). Huntington focuses on a multicivilizational world in which a 
select few civilizations, based on a dominant few cultures, stand in potential conflict with 
one another. 
To counter Huntington's thesis, Amartya Sen, a Nobel Laureate in Economics, 
published Identity and Violence: The Illusion of Destiny in 2006. Sen also recognizes the 
pervasive nature of cultural divisions that are instigating violence and clashes in the 
world. However, he identifies reasoning and choice as possessing the power resist 
surrender to the inevitability of violence which Huntington seems to see as all but 
inevitable. Sen draws attention to "the appalling effects of the miniaturization of people" 
that neglect the multiplicity of affiliations and their plurality of cultural experiences (Sen, 
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2006: 12). Therefore, as remedy to future clashes, he advocates pro-active recognition of 
the plurality of our affiliations and utilization of the power of reasoning and choice to 
construct identities, individual or civilizational, that resolve rather than exacerbate 
difference. 
In this project, I explore Huntington's and Sen's ideas about cultural 
transformation relative to the clash of civilizations hypothesis. The central concept 
followed throughout this project paper IS "cultural transformation". Cultural 
transformation is simply defmed as changes in a person's cultural identity. Cultural 
identity is a relative term based on ethnic, religious, linguistic, nationality, and other 
characteristics. Therefore, cultural transformation relative to an individual is the 
construction of one' s cultural identity over time and an "individual 's changing awareness 
of self, others and the social system through interactions and in response to social 
change" (James, 1999: 39). Huntington 's and Sen 's ideas are compared to three case 
studies derived from the existing social science literature related to Western South Asian 
immigrant and post-immigrant experiences. The research questions tackled in this project 
are: What are Samuel Huntington 's and Amartya Sen's conceptualizations of cultural 
transformation? How well do these conceptualizations apply to the experience of post-
immigrants? And does their ability to explain (or not explain) the post-immigrant 
experience reinforce or weaken the case for a clash of civilizations? 
My research shows that Huntington sees cultural transformation as a cultural 
reversion to a singular cultural affiliation and that Sen sees it as a pro-active process that 
acknowledges multiple cultural affiliations which are reconciled through reasoning and 
choice. In the end, I conclude that Sen 's conceptualization more accurately characterizes 
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the expenences of South Asian post-immigrants, and that this weakens the clash of 
civilizations hypothesis. 
1.2 Methodology 
To answer the above questions, I used the following four-step method. First, I 
extracted from Huntington ' s work his ideas related to cultural transformation, and used 
these ideas to analyze the real world experiences of Western South Asian post-post-
immigrants as expressed in the three case studies in order to determine how well his ideas 
of cultural transformation explain the post-immigrant experience. Second, I similarly 
extracted from Sen's work his ideas on cultural transformation and used them to again 
analyze the same three case studies. Third, I compared the ability of Huntington and Sen 
to characterize and explain the post-immigrant experience using a simple numerical 
rating scheme. And finally, I drew conclusions as to whether the post-immigrant 
experience, as a cultural transformative experience and as characterized and explained by 
Huntington and Sen, reinforces or weakens the clash of civilizations hypothesis. 
1.3 Western South Asian immigrant case studies 
To set the stage for comparison of Huntington's and Sen's ideas to my selected 
case studies, in this section I provide a brief outline of the content of the case studies. I 
decided to focus on post-South Asian immigrant case studies because I, myself, am a 
post-South Asian immigrant. Therefore, I have a deep personal interest in how such 
experiences are portrayed and analyzed in the social science literature. 
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To select the case studies, I first surveyed the 'entire' existing social sc1ence 
literature for research describing Western South Asian immigrant and post-immigrant 
experiences. I found only six South Asian related case studies that contained detailed 
analysis of the post-immigrant experience. Ofthese, only three contained sufficiently rich 
material on cultural identity formation and transformation that could be used for my 
comparative study. Thus, I used an 'objective' process for selecting my case studies; one 
that, at least on the surface, does not bias my final conclusions toward or against 
Huntington or Sen. 
The first case study (Puar 1995), Resituating Discourses of "Whiteness" and 
"Asianness" in Northern England, was written by Jasbir K. Puar, an ethnic studies 
doctoral student at the University of California, Berkeley. The second study (Handa 
2002), Of Silk Saris and Mini Skirts: South-Asian Girls Walk the Tight Rope of Culture, 
was authored by Amita Handa, who is at the University of Toronto's Institute of 
Communication. And the third case study (Nayar 2004), The Sikh Diaspora in 
Vancouver: Three Generations Amid Tradition, Modernity and Multiculturalism, was 
written by Kamala E. Nayar who is at Kwantlen University College in British Columbia, 
Canada. Below I give a brief description of each case study. Further details from the case 
studies are contain in the analysis sections of this project paper. 
Case 1: Puar, Resituating Discourses of "Whiteness" and "Asianness" in Northern 
England 
Jasbir K. Puar discusses the ways in which cultural identity is negotiated in the 
presence of white/black, east/west, and oppressor/oppressed dichotomies from the 
standpoint of six working class, second-generation British Sikh women. The case study 
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portrays a constant interplay of traversing, straddling, and/or negotiation of these Sikh 
women's cultural identity living in a British world. Through an analysis of the social 
realities of masala-itis (clothing), language retention, and interracial relationships, Puar 
addresses how the cultural mechanisms of self-definition, subjective and alternative 
femininities , redefinition of communities, and strategic resistance are utilized to 
renegotiate (transform) their cultural identities. He also shows that gender, language and 
interracial relationships play significant roles in the retention and formation of new forms 
of culture. The case study contains a wealth of material on cultural transformation in a 
post-immigrant, British Sikh context to compare to Huntington' s and Sen's notions of 
cultural transformation. 
Case 2: Handa, Of Silk Saris and Mini Skirts 
Arnita Handa analyzes pressure points in what she describes as a "clash of values" 
between South Asians who have immigrated to Canada and their (post-immigrant) 
offspring and between South Asian peoples and mainstream Canadians. The case study 
explores how notions of race and gender culturally affect (transform) 14 young South 
Asian women. These 14 women are consistently challenged by discourses of east/west, 
backward/modem, and brown/white as they renegotiate their femininity. This case study 
also provides an abundance of material for my comparative study. 
Case 3: Nayar, The Sikh Diaspora in Vancouver 
Kamala E. Nayar conducted 98 semi-structured interviews with three generations 
(grandparents, parents and children) of Sikhs. Interviewees included professionals in the 
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medical and social fields, and public figures involved in the Vancouver Sikh community. 
Nayar shows how all these individuals are challenged by modernity and multiculturalism. 
He emphasizes the role played by Sikh youth as catalysts for community change. This 
case study reveals tensions that exist between traditional values learned at home and 
modern values and practices learned at school or absorbed from the society at large. The 
third generation questions the traditional family values of duty, respect and honour. 
However, their ability to engage in self-reflective, self-oriented, and conceptual thinking 
enables this generation to effectively negotiate between western and eastern cultural 
realities and their desire to belong to both. Again, this case study provides sufficient 
material to compare to Huntington and Sen's ideas on cultural transformation. 
1.4 Introduction to chapters 
Chapter 2 identifies Samuel Huntington's ideas related to cultural transformation 
and compares them to the three case studies described above in order to determine how 
well they match (explain) the immigrant experience as contained in these three studies. 
Chapter 3 does the same, only this time using Amartya Sen's ideas. Chapter 4 then 
provides a comparative analysis of the findings from chapters 2 and 3 in order to 
determine whose conceptualization of cultural transformation best fits the experiences of 
the immigrant groups in the case studies. Chapter 5 offers conclusions based on my 
Huntington-Sen comparison as to whether the immigrant experience weakens or 
reinforces the clash of civilizations hypothesis. Findings reveal a greater affinity between 
post-immigrant experiences and Sen's prioritization of multiple cultural affiliations. This 
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m tum reveals weaknesses in Huntington's clash of civilizations hypothesis. I also 
provide suggestions for further research. 
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CHAPTER 2: SAMUEL HUNTINGTON AND CULTURAL TRANSFORMATION 
2.1 Introduction 
From time immemorial, peoples and nations have asked the basic human 
questions: Who am I? And, Who are we? The 21 51 century may prove to be a century in 
which answers to these questions are paramount. To some, the 21 51 century may be a time 
of conflict related to post-colonial, neo-colonial, migratory, developmental, and poverty 
processes that perpetuate cultural clashes on many levels. For example, M. G. Vassanji 
envisions this world as "bring[ing] with it a returning to tribalism and intensely conscious 
of nationhood, ethnicity and culture" (Vassanji, 1996: 113). Thus, he considers it 
important to "reflect upon the ways in which people culturally identify themselves" 
(Vassanji, 1996: 113). In this chapter, I describe political scientist Samuel Huntington's 
provocative standpoint on the Who am I? and Who are we? questions. I first summarize 
and characterize his clash of civilizations hypothesis; second, I extract his ideas related to 
cultural transformation; and finally I use these ideas to analyze the real world experiences 
of Western South Asian post-immigrants in the case studies introduced in Chapter I. My 
purpose is to determine how well Huntington' s concept of cultural transformation 
explains the post-immigrant experience (as expressed in the three case studies) as an 
experience in cultural transformation or non-transformation. 
2.2 Huntington and the Clash of Civilizations 
Samuel Huntington (1993, 1996) contends that civilizational identities in our 
modem world are fundamentally based on major divisions of cultural identity. His 
provocative analysis succeeded in creating a resurgence of interest in the connection 
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between culture and international affairs. The fundamental unit of Huntington's 
hypothesis is "civilization", which he defines in terms of culture or cultural identity. 
"Culture and cultural identities, which at the broadest level are civilizational identities, 
are shaping the patterns of cohesion, disintegration, and conflict in the post-Cold War 
world" (Huntington, 1996: 20). Furthermore, he states: 
People defme themselves by common objective elements, such as 
language, history, religion, customs, institutions, and by the subjective 
self-identification of people. People have levels of identity: a resident of 
Rome may define himself with varying degrees of intensity as a Roman, 
an Italian, a Catholic, a Christian, a European, a Westerner. The 
civilization to which he belongs is the broadest level of identification with 
which he strongly identifies. Civilizations are the biggest "we" within 
which we feel culturally at home as distinguished from all the other 
"thems" out there. (Huntington, 1996: 43) 
Thus, Huntington considers civilizational identity to be the largest influential 
identity marker (the "biggest we"), and argues that interconnected histories of 
development, revolutionary movements, and economic and demographic dynamism 
reveal "increasing transnational flows of culture that seem to be producing, not global 
homogenization, but growing assertions of heterogeneity and local distinctiveness" 
(Huntington, 1996: 97; Harrison, 1999: 1). Huntington explains these growing assertions 
as a retrenchment into traditional cultures (Huntington, 1996: 41). In his hypothesis, 
culture is assigned great authority, appeal and power within world politics. He proclaims, 
"while a country could avoid Cold War alignment, it cannot lack an identity. The 
question 'which side are you on?' has been replaced by the much more fundamental one, 
'who are you? ' . Cultural identity is the central factor shaping a country's associations and 
antagonisms". 
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The two pnmary cultural factors Huntington uses to define culture (and 
civilizations) are religion and indigenization (ethnicity). To Huntington, civilizational 
divisions based on religious and ethnic lines establish~ a sense of community and 
belonging. He explains, "people separated by ideology but united by culture come 
together, as the two Germanys did and as the two Koreas and the several Chinas are 
beginning to" (Huntington, 1996: 36). He views these large-scale cultural affiliations as 
mandatory for "avoid[ing] an almost infinite number of tribes, ethnic groups and 
nationalities" (Huntington, 1996: 36). 
Huntington perceives religion as "a central, perhaps the central, force that 
motivates and mobilizes people" (Huntington, 1996: 66). In his analysis, religion is the 
path traveled for people facing the need to determine who am I? and where do I belong? 
(Huntington, 1996: 98). Providing a strong sense of belonging is the role religious 
affiliation fulfills. For many, "religious resurgence . .. is a reaction against secularism, 
moral relativism and self-indulgence and a reaffirmation of the values of order, 
discipline, work, mutual help, and human solidarity . . . left untended by state 
bureaucracies" (Huntington, 1996: 98). Religion is "reinforcing cultural differences and 
furnishing people with a sense of identity and direction in life" (Huntington, 1994: 28-
29). 
The second cultural factors Huntington uses to define culture and civilizations is 
ethnicity. He sees a phenomenon of reversion "back to ancestral cultures," a phenomenon 
he terms as "indigenization." Indigenization is thus a retrenchment to traditional ethnic 
identity. This process is driven in part by religious retrenchment and in part by the 
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[are replaced by] religions and other culturally based forms of identity and commitment" 
(Huntington, 1996: 54). 
Huntington emphasizes that the highest probability for clashes is between the two 
challenger civilizations and the West. He explains "Asian economic growth will have 
deeply destabilizing effects on the Western-dominated established international order, 
with the development of China, if it continues, producing a massive shift in power among 
civilizations" (Huntington, 1996: 121). Huntington labels this as a clash because "as they 
have become more successful economically, East Asians have not hesitated to emphasize 
the distinctiveness of their culture and to trumpet the superiority of their values and way 
of life compared to those of the West and other societies . . . The renaissance manifests 
itself in increasing emphasis on both the distinctive cultural identities of individual Asian 
countries and the commonalities of Asian cultures which distinguish them from Western 
culture" (Huntington 1996: 1 04). 
In an explanation of the occurrence of the clash between the Islam and the West, 
Huntington identifies the key role that youth play as part of a second generation 
indigenization phenomena, remarking that "young people are the protagonists of protest, 
instability, reform and revolution [and in particular] , youth of Islam are making their 
mark in the Islamic Resurgence" (Huntington, 1996: 117). These youth "will continue to 
power the Islamic Resurgence and promote Muslim militancy, militarism and migration" 
(Huntington, 1996: 121 ). This part of his analysis is intriguing as he presents a re-
occurring generational momentum behind these civilizational clashes. 
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2.3 Huntington' s Ideas of Cultural Transformation 
An analysis of Huntington's work reveals two dominant ideas related to cultural 
transformation: 1) revitalization of religion, and 2) indigenization. Revitalization of 
religion refers to a resurgence in religion as a means of giving people a sense of identity 
and direction in life in a conflictual and confusing world. Indigenization refers to 
reverting back to ancestral ethnicity. Huntington asserts these two mechanisms are 
"transforming" people's cultural identity. However, this transformation is one of "looking 
back" to one ' s original culture. It is not one of altering one identification from an original 
culture to another culture (e.g. , from a Hindu to Western identity) . Thus, it is perhaps best 
to characterize Huntington's interpretation of cultural transformation as "cultural 
reversion." 
In the presence of global revivals of religion and indigenization, political 
boundaries are expected to coincide with cultural ones (i.e. , ethnic, religious, and 
civilizational boundaries) (Huntington, 1996: 28). And, as a result, cultural differences 
promote cleavages and conflicts. Thus, he addresses the questions of who are we? and 
who am I? by fixating on singular dimensions of cultural identity. Huntington seems to 
fail to appreciate the power of cultural transformation in terms of transformation from 
one culture to another. For instance, he explains immigrant experience as an experience 
of cultural reinforcement (of an immigrant's original culture), not of cultural 
transformation from one culture to another. 
Huntington's ideas of a revitalization of religion and indigenization place 
immigrant groups within Western societies in a precarious situation. They are seen as 
challenges to Western culture and the integrity of Western civilization. Thus, one 
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challenge to Western civilization comes from "immigrants from other civilizations who 
reject assimilation and continue to adhere to and to propagate the values, customs and 
cultures of their home societies" (Huntington, 1996: 304). Potential rivals to Western 
civilization may exploit these immigrant groups (Moore, 1998: 101). Huntington 
therefore is cautious of multicultural civilizations. 
In summary, it is evident from Huntington's ideas of religious and indigenized 
revival that culture is seen in terms of a non-transformative and regressive process. Non-
Westerners who are associated with these revivals are essentially assumed to be incapable 
(at least in large numbers) of 'positive' cultural transformation; in other words, 
transformation that promotes cooperation instead of clashes. Instead, they are 
perpetuators of the coming clash of civilizations. 
2.4 Comparison between Huntington and Immigrant Case Studies 
In this section, Huntington's ideas about the resurgence of religion and 
indigenization are compared to the real world experiences of Western South Asian post-
immigrants as expressed in the three case studies in order to determine how well 
Huntington's analysis explains the immigrant experience. 
Religious revival 
In relation to religious revival, only the Jasbir K. Puar and Kamala E. Nayar case 
studies directly refer to the role of religion. Handa's study is conspicuous for its absence. 
Both the Puar and Nayar studies reveal that, contrary to Huntington's idea of a revival of 
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homeland religions, many post-immigrants, while they show interest in the religion, make 
individual choices that lead them to drift away from it. 
Nayar explains that third-generation Canadian-born Sikhs show considerable 
interest in the teachings of Sikhism; however, they are "rejecting orthodoxy in order to 
enter more easily the Western (i.e., secular) lifestyle" (Nayar, 2004: 110). In particular, 
Nayar finds neither a wholesale rejection nor an unquestioned embracing of the Sikh 
religion. He pinpoints a number of issues that prevent post-immigrants from fully 
embracing their homeland religion. For example, because of language and 
communication difficulties with the older generation they are unable to read religious 
scriptures themselves and unable to effectively communicate their differences and 
grievances with the scriptures (Nayar, 2004: 146). Also, many religious customs limit 
post-immigrant's freedom and independent expression. Furthermore, he finds tensions 
and confusion among post-immigrants regarding the relationship between Sikh religious 
teachings and cultural practices. For example, one 23-year old Sikh post-immigrant 
woman stated that "there is confusion in the community, both young and old, regarding 
religion and culture; while they interact they are not the same" (Nayar, 2004: 144). The 
case study post-immigrants expressed frustration with the conflation of religion and 
cultural practices. They point out that cultural customs, for instance those that focus on 
the position of women and the role of caste, are "being passed down from their parents as 
religion when, in fact, these customs are often in direct contradiction with the scriptural 
teachings" (Nayar, 2004: 144). Thus, many of the Canadian-born Sikh post-immigrants in 
the study (mainly males) "have chosen to become ' secular' as a reaction against being 
raised according to strict tradition while situated in a modem environment" (Nayar, 2004: 
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108-1 09). As one post-immigrant explains, "if the cultural problems are helped [solved], 
then one would be free to practice the religion" (Nayar, 2004: 144). 
In Puar's British case study, there is not as in-depth a focus on religion as in 
Nayar's study. However, similar to Puar's finding, the South Asian immigrant women 
also show considerable interest in the teachings of Sikhism. Some chose to follow 
traditional Sikh practices such as uncut hair and attending a gurudwara (Sikh temple), 
while others do not. Both Puar's and Nayar's case studies emphasize that most post-
immigrant sense of identity is not derived from religion, despite following some or all of 
the traditional religious practices. They explore their spiritual roots but this is not the sole 
source of their identity-building process. Thus, post-immigrants demonstrate attraction to 
their homeland religion (Sikhism); however, it can not be characterized as a "revival". 
Therefore, Huntington's idea that the revitalization of religion is reinforcing 
cultural differences and furnishing people with a sense of identity and direction in life 
does not correlate with Puar and Nayar's findings. These cases reveal no clear-cut affinity 
with religion. Huntington's "revival of religion" is, thus, not a straightforward process. 
The cases do not reveal a "religious resurgence [that] is a reaction against secularism, 
moral relativism and self-indulgence and a reaffirmation of the values of order, 
discipline, work, mutual help, and human solidarity" (Huntington, 1996: 98). Quite the 
opposite, they reveal critical reactions towards religion and a streak of independence 
among immigrants and post-immigrants to decide for themselves the role religion will 
play in their lives. Neither case study paints a portrait of young post-immigrants as "the 
protagonists of protest, instability, reform and revolution in [a religious resurgence]" 
(Huntington, 1996: 117). 
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In summary, Huntington 's idea of religious revival inaccurately explains the 
immigrant experience expressed in Puar and Nayar's case studies. The case studies do not 
demonstrate religious revival as an experience in cultural reinforcement (where cultural 
reinforcement is equivalent to cultural non-transformation). Instead they reveal a deep 
tension between religion and culture and cultural practices. 
Indigenization 
In relation to indigenization, Huntington' s idea of reverting back to ancestral 
cultures is addressed in the case studies through the authors' analyses of modem versus 
traditional tensions. All three case studies provide similar accounts of this tension. The 
tension arises fundamentally from the fact that "immigration is not a onetime movement, 
it is a complex shifting of physical, mental and emotional states which begins much 
before and extends far beyond the actual event" (Puar, 1995: 48). Western South Asian 
post-immigrant groups experience "a clash between cultures of the traditional and 
modem", but this does not automatically lead to a reversion to traditional culture (Handa, 
2002: 37). 
In addition, all three case studies reveal a 'clash of values' between South Asian 
immigrants and their post-immigrant offspring (Handa, 2002: 31). This clash arises from 
the juxtaposition of Eastern and Western associations of identity. Because the children of 
immigrants are raised in the modem host country, they tend to interact more with the host 
country's mainstream society. "As a consequence there is tension between the traditional 
(South Asian) values that members of the second and third generation learn at home and 
the modem (Canadian) values and practices they learn at school or absorb from the 
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society at the large" (Nayar, 2004: 70). Thus, post-immigrants are almost invariably 
caught in the middle of a traditional/modem tension. 
Parents often express strong fears that "if not guided properly, [post-immigrants], 
the inheritors and future transmitters of cultural practices and artifacts, could forfeit their 
authentic, ethnic identity, or worse still, fall prey to the ills of a modem Western society" 
(Handa, 2002: 4-5). Furthermore, they blame Western cultural values, such as the 
inquisitive nature of their children, for changes that they see as disrespectful to elders, 
who perceive themselves as possessing accumulated life experience and wisdom (Nayar, 
2004: 69). 
These anxieties extend to gender, a contentious issue explored in all three case 
studies. Handa relates that in her interviews with young South Asian immigrants it is 
apparent that parental and community regulation of women's sexuality is tied to 
protecting young women from the ills of Western society (Handa, 2002: 109). One post-
immigrant interviewee states, "Indian girls are not supposed to drink or smoke or go out, 
you know. My parents think, well you know if you go out so much, if you're going to 
clubs and stuff it looks so bad on you. Like I know friends whose parents think, well you 
know, if you go to a club nobody's going to marry you, because you're always going out 
all the time and you're doing this and that" (Handa, 2002: 111). Thus, traditional 
regulations that were commonplace in the home country/culture are transplanted to the 
West. However, post-immigrants often resist these regulations. One interviewee stated 
that because she "experience[ ed] more freedom in India itself than she does . .. in the 
Toronto diaspora", she challenged the regulations in her new home (Handa, 2002: 120). 
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Instead of an indigenization process, the life of the majority of immigrants is lived 
in a fine balance between Eastern/Western and traditional/modem conceptions of cultural 
identity. For example, "baptized [Sikh] post-immigrants try to combine the traditional 
baptized and secular lifestyles by wearing rap-style bandanas rather than turbans and by 
slowly trimming their facial hair in the form of sideburns and goatees" (Nayar, 2004: 
112). This balance is also expressed, in the Puar case study, in the experiences of post-
immigrants who choose to marry non-South Asians yet retain their Sikh identities. For 
these women, intercultural marriage is an extension of their intimate connection to both 
of their Eastern and Western components of identity. They do not exhibit intercultural 
clashes but only 'personal clashes' between traditional and modem aspects of their own 
cultural identity. 
In summary, contrary to Huntington's idea of indigenization, immigrants in the 
case studies do not reveal a wholesale reversal to their non-Western South Asian 
ancestral culture. Instead, they are clearly transforming their identities; they are 
amalgamating non-Western and Western cultural ways, traditional and modem. 
Huntington's assertion that "as [non-Western] power and self-confidence increase, [non-
Westerners will] ... increasingly assert their own cultural values and reject those 
'imposed' on them by the West" (Huntington, 1996: 28). Huntington implies that there is 
a unidirectional process of indigenization (or reversal to ancestral culture). However, as 
the above analysis demonstrates, there is instead a multidirectional process between the 
ancestral culture and the host country culture. 
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2.5 Conclusion 
In this chapter I examined two mechanisms related to Huntington's clash of 
civilizations hypothesis- religious revival and indigenization- in light of the post-
immigrant experiences of South Asians as portrayed in the three case studies. My 
analysis reveals that it cannot be obviously asserted that a unidirectional religious revival 
and process of indigenization is occurring. However, it is clear that religion and ethnic 
origin are critical components of the immigrant and post-immigrant experience. Thus, 
evidence from the case studies supports Huntington's emphasis on these components but 
not his emphasis on the inevitable power of a revival of the religion of origin and 
reversion to ethnicity of origin that cause and reinforce cultural differences and lead to 
( civilizational) conflict. 
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CHAPTER 3: AMARTYA SEN AND CULTURAL TRANSFORMATION 
3.1 Introduction 
This chapter explores a counterpoint perspective to Samuel Huntington's ideas of 
cultural revival and reversion. I examine the work of Amartya Sen (a Nobel Laureate in 
Economics) as expressed in his 2006 book, Identity and Violence: The Illusion of 
Destiny. Like Huntington, Sen recognizes the reality of cultural divisions and their role in 
instigating violence and clashes. However, he provides a pro-active analysis and stance to 
understand and confront these challenges. To introduce Sen's work, I first summarize and 
characterize his "illusion of destiny" hypothesis; second, I extract his ideas related to 
cultural transformation; and finally, I use these ideas to analyze the real world 
experiences in the Western South Asian post-immigrant case studies, which were 
introduced in Chapter 1. My purpose is to determine how well Sen's concept of cultural 
transformation explains the post-immigrant experience (as expressed in the three case 
studies) as an experience in cultural transformation or non-transformation. 
3.2 Sen and the Illusion of Destiny 
Amartya Sen concentrates on what he called the "illusion of a unique identity" 
that he perceives propagates the occurrences of conflict and violence. He is highly critical 
of the clash of civilizations hypothesis, which he claims is an illusion, a reductionist 
conviction that preeminently characterizes human beings in terms of the distinct 
civilizations to which they belong (Sen, 2006: 42). Sen explains that the illusion of an 
inevitable sense of belonging fixated on culture perpetuates a "miniaturization of plural 
identities" that prevents individuals from clearly seeing their many distinct affiliations 
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that interact with each other (Sen, 2006: xiv). According to Sen, our affiliations both 
encompass and extend beyond culture. He explains: 
In our normal lives, we see ourselves as members of a variety of groups 
we belong to all of them. The same person can be without any 
contradiction, an American citizen, of Caribbean origin, with African 
ancestry, a Christian, a liberal, a woman, a vegetarian, a long-distance 
runner, a historian, a schoolteacher, a novelist, a feminist, a heterosexual, 
a believer in gay and lesbian rights, a theater lover, an environmental 
activist, a tennis fan, a jazz musician and someone who is deeply 
committed to the view that there are intelligent beings in outer space with 
whom it is extremely urgent to talk. (Sen, 2006: xiii) 
Sen argues that the multiplicity of our affiliations is an undeniable reality. He 
advises that people belong to, or associate with, different groups or "collectivities" (Sen, 
2006: 5), none of which, when taken on its own, defines a person. Rather, a person' s 
identity is the result of the plurality of their associations. He further states contemporary 
conflict can be attributed to the denial or trivialization of plural identities in favour of 
identities based solely on rigid categories of religion or culture (Sen, 2006: xv). 
Throughout his work, Sen challenges this trivialization. He vigorously disputes 
characterizations of culture "as the inevitable central, inexorable, and entirely 
independent determinant of societal predicaments" (Sen, 2006: 112). He highlights the 
seriousness of the disparate pulls-of history, culture, language, politics, profession, 
family, comradeship, and so on- that have to be adequately recognized as influential 
identity markers (Sen, 2006: 38). Thereby, he consistently warns against the illusion of a 
unique and solitarist destiny used as a weapon by those "who want the targeted people to 
ignore altogether all other linkages that could moderate their loyalty to the specially 
marked herd" (Sen, 2006: 21 ). This reality is what Sen terms the "appalling effects of the 
miniaturization of plural identities" (Sen, 2006: 12). He encourages civil society to avoid 
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this miniaturization by taking pro-active steps towards informed identity construction. 
This can be accomplished by means of two primary factors: (1) recognition of plurality of 
affiliations, and (2) exercise of choice of reasoning. 
According to Sen, it is essential to recognize the plurality of affiliations. He 
persists that the miniaturization of plural identities ignores everything other than faith and 
obliterates the reality of concerns that have motivated people to assert identities that 
extend beyond religion (Sen, 2006: 163). Thereby, Sen advocates the intrinsic role of 
reasoning and choice in recognizing, not the power of culture, but the power of our 
ability to decide on the importance of all our relations (Sen, 2006: xiii). Sen highlights 
that because "life is not mere destiny" (Sen, 2006: 39) people must decide for themselves 
the significance they choose to attach to the membership of having been born into a 
particular community (Sen, 2006: 119). Otherwise, by accepting the illusion of a 
choiceless identity without any critical assessment of one's plurality of affiliations and 
reasoning and choice many of the conflicts and barbarities in the world are perpetuated 
and sustained (Sen, 2006: xv). As such, Sen advocates the importance of pro-active 
reasoning and choice for understanding that "faith cannot have priority over reason, since 
one must justify-and if necessary reject- one's inherited faith through reason" (Sen, 
2006: 161 ). Furthermore, he advises priority should not be given to "the dictates of 
traditional culture over all else" (Sen, 2006: 158) and cautions against the shift towards 
faith-based Christian, Muslim, Hindu and Sikh schools, each of which reflect particular 
traditional visions (Sen, 2006: 118). He deems it unfair to place children in categories 
without their having a chance to experience and discover the various facets of their 
identity. That is, rather than being given an identity based on one specific criterion, 
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children should have a chance to decide what weight they place on each contributing 
component of their plural identity (Sen, 2006: 118). Both reasoning and choice encourage 
a holistic understanding of our identity thereby allowing us to appreciate our unique 
affiliations. According to Sen, a universe of plural and diverse categories that shape the 
world is much less divisive than a uniquely partitioned world that goes not only against 
the old fashioned belief that "we human beings are all much the same . .. but also against 
the less discussed but much more plausible understanding that we are diversely different" 
(Sen, 2006: xiv). 
3.3 Sen' s Ideas of Cultural Transformation 
An analysis of Amartya Sen' s work reveals two dominant ideas related to cultural 
transformation: 1) recognition of plurality of affiliations; and 2) exercise of reasoning and 
choice. Recognition of the plurality of our affiliations avoids the miniaturization of plural 
identities. Exercise of reasoning and choice avoids the illusion of destiny by allowing 
individuals to determine the relevance of particular identities to their own being. Sen 
asserts these two mechanisms are "transforming" people's cultural identity. Sen' s 
interpretation of transformation is best understood as a pro-active, self-determined ability 
to decide on the importance of all relations. By neglecting the plurality of our affiliations 
and the need for choice and reasoning, we obscure the reality of the world in which we 
live (Sen, 2006: xiv). Obscuring the multidimensional reality of the world blinds us to the 
plasticity of culture and heightens the opportunity for future clashes. 
Sen defmes what he calls "identity disregard" as "ignoring or neglecting 
altogether the influence of any sense of identity with others, on what we value and how 
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we behave" . Identity disregard leads to "singular affiliation." People trapped by singular 
affiliation assume that "any person preeminently belongs, for all practical purposes, to 
one collectivity only- no more and no less" (Sen, 2006: 20). By recognizing our plural 
affiliations we are able to resist 'elementary herd behavior' by which people are made to 
'discover' their newly detected belligerent identities, without subjecting the process to 
critical examination (Sen, 2006: 1 0) . Sen envisions the development of a progressive and 
dynamic world that advocates opportunities for people to think pro-actively. Education 
plays a critical role by helping children to develop into adults who make decisions based 
on sound reasoning. Reasoning aids one's attempt to make subjectively informed 
decisions while assessing diverse identity claims with or without imposed constraints 
(Sen, 2006: 29). Children should grow up undergoing this process rather than according 
to a formula espoused in old faith schools (Sen, 2006: 29, 160). However, Sen does 
caution that not everything depends on reasoning and choice. There must also be a place 
for negotiation. Sen explains that when faced with the reality of diverse levels of identity 
and external influences that can restrain choice, the ability to reconcile becomes all the 
more important (Sen, 2006: 25). 
In summary, it is evident from Sen's ideas of plurality of affiliations and 
reasoning and choice that culture is seen in terms of a transformative and pro-active 
process of identity construction. Non-Westerners and Westerners alike are eminently 
capable of 'positive' cultural transformation; in other words, transformation that 
promotes cooperation instead of clashes. 
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3.4 Comparison between Sen and Immigrant Case Studies 
In this section, Sen' s ideas about the plurality of affiliations and reasoning and 
choice will be compared to the real world experiences of Western South Asian post-
immigrants as expressed in the three case studies in order to determine how well Sen's 
analysis explains the immigrant experience. 
Plurality of Affiliations 
In relation to the plurality of affiliations, the case studies of Handa, Nayar and 
Puar all refer to the complex dichotomized East/West and traditionaVmodem experiences 
of immigrant groups (i.e., their multiple affiliations) . All three cases exhibit the distinct 
ways in which first and second/third generation South Asians identify themselves. While 
the former identify more with their birthplace, the latter identify themselves more to 
"relational discourses of difference- white/black, South Asian/British, East/West, 
timid/independent, and freedom/security" (Puar, 1995: 26). Thus, one important 
component of the plurality of affiliations is the presence within post-immigrants of binary 
constructs. 
The implications of these binary constructs, as expressed within all three cases, is 
to place post-immigrant individuals within a multicultural mosaic (Handa, 2002: 166). In 
Handa's Canadian case study, post-immigrants reveal a constant interplay of traversing, 
straddling, and/or negotiating aspects of their cultural identities that transcend beyond 
popular definitions of "Indian-ness and Canadian-ness" based on such aspects as food, 
religion and particular activities (Handa, 2002: 98). One case participant, Rupinder, 
revealed that "she identifi [ ed] herself as Indian, equat[ ed] this identity with tradition and 
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then realiz[ ed] that she [fell] outside the very definition that she [had] created" (Handa, 
2002: 137). 
Rupinder was one among many post-immigrants from the case studies who 
experienced a sense of being challenged by multiple familial , societal and gendered 
affiliations. In particular, the case studies illuminate the ways in which young women are 
expected to uphold and represent a 'good' Eastern identity in familial , social and 
community settings where 'good' refers to an adherence to traditional homeland customs 
and practices. To avoid ongoing personal clashes and to be accepted by family and 
community, the participants behave as 'good' daughters and community members 
(Handa, 2002: 1 09). However, despite this cultural appeasement, there are also strong 
tendencies for participants to resist. Many women interviewed by Handa described how 
they negotiate between their East/West feminine identities, how they negotiate "how [the 
body] is adorned, what it consumes, its sexual behavior and where it goes (meaning 
women can go only certain places at certain times)" (Handa, 2002: 110). Thus, the post-
immigrant women of the case studies demonstrate clear and often acute recognition of 
their plurality of affiliations. 
The recognition of the plurality of affiliations is also demonstrated in Nayar's 
analysis of young post-immigrants ' resistance to the "Punjabi bubble". For many third 
generation Sikhs who have not already left home or been ostracized, there is a desire to 
remove themselves from the clannish community mentality and the strong socio-political 
impact of gurudwaras, i.e., the Punjabi bubble (Nayar, 2004: 188). Nayar points to three 
dimensions of the Punjabi bubble that perpetuate resistance (and in the process promote 
recognition of the plurality of affiliations): "the physical segregation of the Sikh 
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community from mainstream Canadian society, divisions within the community as a 
result of the traditional clannish mentality; and the resulting limited interaction with or 
openness to other racial and religious groups on the part of the Sikh community" (Nayar, 
2004: 208). He explains that the third generation interprets the bubble as "encouraging 
racism and reinforcing prejudices on the part of both the Sikh community and the 
mainstream, as well as instilling in third generation Sikhs the idea that they are 'other' 
than the mainstream" (Nayar, 2004: 208). This process creates a heightened awareness to 
their multiple affiliations- Sikh, Canadian, non-Canadian, and clan. 
In summary, Sen's idea of the plurality of affiliations accurately explains the 
immigrant experience as expressed in the Handa, Nayar and Puar case studies. The case 
studies reveal the recognition of binary Eastern/Western, modem/traditional affiliations 
as well as affiliations of family, community, and gender. 
Reasoning and Choice 
Recognition of multiple affiliations is, for Sen, the start of a process. Its 
continuation is the exercise of reasoning and choice to negotiate the tensions produced by 
these affiliations. All of the case studies describe post-immigrants as engaged in a pro-
active reasoning and choice relative to their multiple affiliations. For example, analytical 
modes of thinking and decision making are evident in the negotiation of four diverse 
social realities: fashion (masala-itis), language, popular culture, and interracial 
relationships. 
The social reality of fashion (Masala-itis)- 'masala' a Hindi word meaning a mix 
of spices; masala-itis, in this case, refers to the mixing of fashions- is "considered a 
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forum . . . that challenges images of assimilation and westernization, as well as 
challenges stereotypes of the 'downtrodden South Asian woman' through confident, 
assertive and sexual self-presentations" (Puar, 1995: 37). Wearing a salwaar kameez 
(Indian version of pants and shirt) to work in an all-white work environment or to a 
formal event, as described in the Puar case study, is a reasoned choice about how to 
negotiate east/west affiliations. For some participants, such as Alka, "there are certain 
times and places when being different [wearing an Indian outfit (salwaar kameez) to the 
movies] does not make sense because it is seen to overplay difference" (Handa, 2002: 
96). Yet for others, fashion helps exude self-determined South Asian constructions of 
femininity that release sexual frustrations with mute, yet visible, forms of negotiation 
(Handa, 2002: 123). 
Language is another area of reasomng and choice, a complex terrain of 
negotiation. In all three cases, participants reveal umque ways of using language to 
navigate their plural identities. Post-immigrant women within Puar's study at times 
utilize "language as strategic resistance" (Puar, 1995: 40); for instance, speaking Punjabi 
in their white-dominated workplaces. On the one hand, despite expressions of surprise by 
co-workers, post-immigrants express pride and freedom in their choice to use English or 
their traditional language (Puar, 1995: 41). On the other hand, Nayar's case study reveals 
that language plays a different role for those post-immigrants who are not fluent in their 
traditional language. This group faces communication barriers with the elder generations. 
One striking example of how this barrier is perpetuated is the denial of English 
translations of Sikh scriptures within gurudwaras. A post-immigrant explained that 
requests for English translations are not favourably received by those who regard Punjabi 
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as the only way to understand the scriptures (Nayar, 2004: 146). However, as an 
expression of reasoning and choice, many Punjabi-challenged post-immigrants seek 
compromise to facilitate their access to traditional religious works. 
Reasoning and choice (negotiation) is also present in popular culture. Handa's 
case study touches on how movies and music represent "one place where the negotiation 
of [cultural] specificity [continues to] take place" (Handa, 2002: 138). Bhangra music and 
Hollywood/Bollywood Western South Asian movies provide a cultural space of "chosen 
marginality" (Katrak, 2002: 77) within which second-generation South Asian post-
immigrants challenge traditional notions of affiliation (Handa, 2002: 138). In particular, 
the North American and British Bhangra scene is a musical embodiment of post-
immigrant Eastern and Western cultural complexities. Despite its fusions of traditional 
Punjabi folklore with reggae and rap, this style of music claims tradition as part of its 
agenda, albeit differently defmed by elders and youth (Katrik, 2002: 78). Through music, 
young post-immigrants are empowered by the fusion of peer and parental voices, creating 
a culture in which both aspects figure prominently (Warwick, 2000: 41). Furthermore, 
"the familiarity of music learned at family events affirms a sense of cultural identity at 
the same time that unsupervised dancing in a club reinforces a sense of generational 
identity" (Warwick, 2000: 42). 
Reasoning and choice (negotiation) is also present in interracial relationships. 
Puar' s study introduces two participants with interracial marriages. Transcending 
stereotypes of assimilation, both women retain strong elements of their Sikh identities. 
One woman explains that instead of affirming legitimacy of her relationship within the 
South Asian community, she strategically redefines her community to suit her own needs 
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and priorities (Puar, 1995: 45). This, she explains, includes the choice to attend a 
different gurudwara in order to avoid family and community members not in favor of her 
cultural realities . Both women revealed not only struggles related to subjective 
negotiations of identity but also struggles against rnisperceptions that differences between 
two cultures are so great that they cannot be negotiated (Puar, 1995: 47). 
In summary, Sen posits the importance of reasoning and choice m identity 
construction. The case studies, exemplified by fashion, language, pop culture, and 
interracial relationships, demonstrate that reasoning and choice is clearly deployed by 
post-immigrants in confronting their plurality of affiliations. 
3.5 Conclusion 
In this chapter I examined two mechanisms related to Sen's illusion of destiny 
hypothesis- plurality of affiliations and reasoning and choice- in light of the post-
immigrant experiences of South Asians as portrayed in the three case studies. My 
analysis reveals that post-immigrants recognize plural affiliations (identities) and that 
they decide for themselves the place and importance of these affiliations using reasoning 
and choice. Thus, Sen' s ideas capture the subjective complexities of post-immigrant 
identities and negotiations needed to reconcile their contending realities, and accurately 
reflects the post-immigrant experience is one of progressive (versus regressive) cultural 
transformation. 
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CHAPTER 4: COMPARISON OF HUNTINGTON, SEN, AND THE 
IMMIGRANT EXPERIENCE 
4.1 Introduction 
This chapter ties together and coarsely quantifies the analyses in Chapters 2 and 3, and in 
the process compares Huntington's and Sen's ability to characterize and explain the post-
immigrant experience as expressed in the case studies. As discussed in Chapters 2 and 3, 
Huntington and Sen each identify two key mechanisms of cultural transformation, for a 
total of four mechanisms that govern cultural identity change in the world today. 
Huntington identifies (1) religious revival and (2) indigenization; and Sen identifies (3) 
recognition of plurality of affiliations, and ( 4) exercise of reasoning and choice. In 
Chapter 2, Huntington's religious revival and indigenization mechanisms were compared 
to the case studies in order to determine how well they characterize and explain the post-
immigrant experience of cultural transformation contained in the studies. Similarly, in 
Chapter 3, Sen' s recognition of plurality of affiliations and exercise of reasoning and 
choice mechanisms were compared to the case studies in order to determine how well 
they characterize and explain the post-immigrant experience of cultural transformation 
contained in the studies. In this chapter, Huntington ' s and Sen's ability to characterize 
and explain the post-immigrant experience is compared by means of a very simple 
quantification to be described below. First, though, Huntington' s and Sen' s 
interpretations (definitions) of cultural transformation are compared. 
4.2 Huntington 's and Sen' s Interpretations of Cultural Transformation 
This section answers my first research question: What are Samuel Huntington 's 
and Amartya Sen 's conceptualizations of cultural transformation ? Both theorists value 
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the importance of cultural transformation in world politics, yet they possess very different 
and independent ideas as to its definition and meaning. Basically, Huntington's definition 
is a static one; cultural transformation is essentially "cultural reversion". In contrast, 
Sen's definition is dynamic; cultural transformation is a critical negotiation of 
multifaceted plural affiliations using reason and choice. 
Huntington visualizes cultural transformation (or non-transformation) in terms of 
revitalization of religion and indigenization. These concepts underpin his interpretation of 
cultural transformation as "cultural reversion," and underpin his creation of cultural 
"others." Huntington focuses on transformation as "looking back" to one's original 
culture. Thus, he hews to singular cultural affiliations in world politics. The basis for 
these singular cultural affiliations is religion and ethnicity; which are captured in his 
notions of revitalization of religion and indigenization. Singular cultural affiliations are 
the root of the culturally-based civilizations of his clash of civilizations hypothesis. Sen 
visualizes cultural transformation in terms of plurality of affiliations and reasoning and 
choice. These concepts underpin his interpretation of cultural transformation as a pro-
active process of identity creation. While Huntington focuses on singular cultural 
affiliations, Sen focuses on multiple affiliations within a single individual. Sen strongly 
advocates reasoning and choice in activating the power to understand and reconcile these 
multiple affiliations. 
The "validity" of Huntington's and Sen's characterization of cultural 
transformation was "tested" in Chapters 2 and 3 by examining how well their 
mechanisms explained the post-immigrant experience expressed in the three selected case 
studies. In the next section, these two tests are brought together and quantified. 
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4.3 Analyzing the Immigrant Experience in Four Dimensions 
This section answers my second research question: How well do Huntington 's and 
Sen's conceptualizations of cultural transformation apply to the experience of post-
immigrants? The three case studies selected for my project express the real world 
experiences of Western South Asian post-immigrants. Each case study describes a 
process of cultural transformation. Does Huntington or Sen best characterize and explain 
this process of cultural transformation? 
To answer this question I gave a simple numerical rating as to how well 
Huntington and Sen characterize and explain cultural transformation as expressed in each 
case study. The rating system I used is: "0" for no ability to characterize and explain, 
"2.5" for modest ability, "5.0" for good ability, "7.5" for very good, and " 10.0" for 
excellent. This rating is a subjectively derived evaluation; however, by employing only 5 
categories it reduces the burden of having to assign an exact number. No specifically 
defined criteria were used. The table is, in essence, a convenient way to reinforce my 
overall conclusions. The ratings are summarized in Table 4.1. Each of the four cultural 
transformation mechanisms is discussed, as follows: (1) religious revival, (2) 
indigenization, (3) recognition of plurality of affiliations, and ( 4) exercise of reasoning 
and choice 
Religious Revival 
Religion is an important element of cultural identity. The category of religious 
revival is an indicator of the degree of a person's attachment or connection to religion as 
part of their cultural identity. 
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Only the Puar and Nayar case studies directly address religion; Handa's study is 
conspicuous for its absence even though one might expect it to be a prominent part of 
South Asian girls 'walking the cultural tightrope' . The post-immigrants of these two 
studies exhibit only a weak attachment to the religious component of their identity. The 
studies do not demonstrate a religious resurgence of identity; they do not characterize 
post-immigrants as "protagonists of protest, instability, reform and revolution". Quite the 
opposite, post-immigrants often drift away from religion. Many post-immigrants reject 
religious orthodoxy and are pursuing self-determined lifestyles because they are 
frustrated by the contradictions they see in traditional religious practices, and by the 
conflation of religious and cultural practices. Thus, rather than equating culture and 
religion, the post-immigrants of the case studies often attempt to differentiate religion and 
cultural practices. This is particularly true for post-immigrant women who question 
notions surrounding the traditional role of women and the role of caste that are "being 
passed down as religion when, in fact, these customs are often in direct contradiction with 
the scriptural teachings" (Nayar, 2004: 144). Many post-immigrants feel that if many 
customs were separated from religion, this would empower them to practice religion 
freely (Nayar, 2004: 144). Furthermore, even though post-immigrants are often 
encouraged by parents and community to engage religion, engagement is often difficult; 
for example, the unavailability of English translations of Sikh scriptures. Thus, overall 
Puar's and Nayar's demonstrate both a 'pull toward ' and a 'push away' from religion. 
I assign a rating of "2.5" to Huntington's ability to characterize and explain the 
cultural transformation expressed in the Puar case study in terms of religious revival, and 
I did not rate the Handa study because religion is absent from it. The Puar and Nayar case 
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studies depict a strong element of questioning of the place and role of religion in post-
immigrants lives and, they contain evidence of factors that inhibit a revitalization of 
religion (e.g., difficulty in engaging religion). Therefore, case study evidence tends to 
support Sen' s notion that religious issues cannot be characterized by a simplistic religious 
attachment (and revitalization) but need to be tempered by a dynamic process of 
negotiation of the place of religion in the post-immigrant experience. 
Indigenization 
Ethnicity is another important element of cultural identity. The category of 
indigenization is an indicator of the degree of a person's attachment or relationship to 
ethnicity as part of their cultural identity. 
The post-immigrants of the three case studies exhibit affiliation with their ethnic 
identity (South Asian), but not as a unidirectional attachment. Rather, they display 
attachments to both an Eastern and Western component to their identity. While this 
dilutes their South Asian ethnic connection, it does not totally dismiss it. The case studies 
highlight that immigrant parents often fear that their post-immigrant children, if not 
guided properly, will forfeit original cultural/ethnic identity and fall prey to the ills of 
Western society. To reconcile these familial tensions, post-immigrants (mainly males) 
often choose combined ethnic and non-ethnic routes. For example, baptized male Sikh 
post-immigrants wear rap-style bandanas rather than turbans. Post-immigrant women 
behave both as 'good ' daughters and community members while at the same time 
choosing interracial relationships. Post-immigrant Sikhs follow some ethnic practices but 
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at the same time remove themselves from the clannish Punjabi bubble. Overall, the case 
studies reveal a strong "ethnic tension" rather than a strong "ethnic connection". 
I assign a rating of "2.5" to Huntington's ability to characterize and explain 
cultural transformation expressed in the three case studies in terms of indigenization. The 
case studies do not portray immigrants or post-immigrants as having a unilateral 
attachment to their South Asian ethnicity. They provide evidence for Huntington' s notion 
of ethnic connection, but not unqualified support. 
Plurality of Affiliations 
This category expresses an active awareness of one's multiple affiliations or 
components to one ' s identity. The "multiplicity" inherent in this category from Sen 
stands in contrast to the "singularity" of Huntington's categories. 
The post-immigrants of the three case studies exhibit keen awareness of their 
multiple affiliations, especially their South Asian and Western (Canadian or British) 
affiliations as expressed at home, in the community, at work, and in play. They are 
engaged in a constant traversing and straddling of these affiliations. In none of the studies 
is there a sense of post-immigrants being oblivious to their plurality of affiliations or 
blindly following singular affiliations. 
I assign a rating of "1 0" to Sen's ability to characterize and explain, in terms of 
recognition of a plurality of affiliations, the cultural transformation processes expressed 
in the three case studies. The case studies contain very strong evidence that post-
immigrants are aware of and proactively engaged in the components of their identity. 
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Therefore, case study evidence tends to support Sen's notion that identity formation 
requires pro-active processes in order to capture cultural complexities. 
Reasoning and Choice 
The category of reasoning and choice expresses how pro-active identity formation 
takes place, especially in dealing with the dilemma of post-immigrant's multiple 
affiliations. 
Use of reasoning and choice is most apparent in the case studies in post-
immigrants' efforts to reconcile their east/west and traditional/modem dualities. Post-
immigrants often feel their lives are fragmented by these dualities. However, they engage 
in self-reflective, self-oriented, and conceptual thinking that enables effective negotiation 
of the dualities. Women, for example, express both sides of the duality in fashion (often 
blending Eastern and traditional styles and Western and modem styles). Young people 
express both sides in language, in listening to both Western and Bhangra music, and 
going to see both Bollywood and Hollywood movies . Thus, through active engagement 
(i.e., use of reasoning and choice) in such areas as fashion, language, and popular culture, 
many post-immigrants are able to "come to peace" with their inherited dualities. 
Again, I assign a rating of " 1 0" to Sen's ability to characterize and explain, in 
terms of reasoning and choice, the cultural transformation processes expressed in the 
three case studies. Case study findings support the proposition that post-immigrants 




The numerical data/conclusions of the previous section is summarized in Table 
4.1. 
Table 4.1: Comparison of Huntington's and Sen's ability to explain post-immigrant 
cultural transformation 



















TOTAL 12.5 60 
It is readily apparent from the coarse quantification in Table 4.1 that the case 
studies offer far stronger support for Sen's interpretation of cultural transformation than 
Huntington's interpretation. In other words, according to these calculations, post-
immigrant case study experiences reveal a greater affinity to Sen' s view of the world than 
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Huntington's. Even if one disputes the specific numbers, it y remains impressive the 
disparity between the totals. 
We can generalize this to say that Huntington's interpretations of cultural 
transformation do not reflect true realities, at least in the case of the British and Canadian 
post-immigrants of the case studies. Huntington's ideas cannot capture very well the 
post-immigrant experience. Therefore, labeling immigrants as challengers to other 
civilizations and positioning them as 'others' may be very misleading. A weakening of 
the concept of "other" in Huntington's analysis correspondingly weakens the entire clash 
of civilizations hypothesis. 
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CHAPTER 5: CONCLUSION 
5.1 Introduction 
In this final chapter, I address my final research question: Does Huntington's and 
Sen's ability to explain (or not explain) the post-immigrant experience reinforce or 
weaken the case for a clash of civilizations? The events of September 11th, the spread of 
Islamic radicalism, and fears of immigrant waves, especially in Europe and the United 
States, have spurred renewed interest in Samuel Huntington's clash of civilizations 
hypothesis. Thus, it is all the more important to 'test' his hypothesis in as many ways as 
possible. The analysis contained in this project paper is one such test. 
5.2 Testing Huntington's Hypothesis 
Based on my analysis, it is clear that Sen's ability of to characterize and explain 
the post-immigrant experience is far superior to Huntington's. Thus, Sen's portrayal of 
cultural transformation in terms of plurality of affiliations and reasoning and choice 
accords well with the post-immigrant experience. This concluding chapter examines the 
implications of Sen' s ability to better characterize and explain the post-immigrant 
expenence for both Huntington's clash of civilizations hypothesis and for theory in 
general. 
The primary implication of Sen's interpretation of cultural transformation is to 
push Huntington to better account for micro-level (i.e., individual), real-life cultural 
transformations. Sen is better able to capture people and events that are neglected in 
Huntington's clash of civilizations hypothesis, such as immigrants and post-immigrants, 
including Western South Asian post-immigrants such as myself. Huntington fixates on 
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singular and unidirectional identities without considering the plausibility of pro-active 
identity formation and reconciliation of multiple components to identity. Huntington's 
hypothesis completely misses informed portrayals of (South Asian Western) post-
immigrant realities. Moreover, Huntington fails to acknowledge that immigrant realities 
are dynamic and, now more than ever, immigrants and others "find it possible to have 
multiple localities and multiple identities" (Duval et al. , 2001: xvi). Post-immigrants 
represent present day convoluted processes of cultural transformation that exhibit the 
search for acceptance, empowerment and a strong sense of belonging, which need to be 
depicted in international relations theory. Consequently, "if we do not pay attention to 
actual works that wrestle with issues [such as race, ethnicity, gender, sexual orientation] 
and the concrete situations that they illuminate, theoretical sophistication begins to look 
like clever game-playing" (Mukherjee, 1994: xvi) . This highlights the importance of 
accountability between theory and practice. Accountability is key for those who seek 
theory to portray an accurate picture of our world. 
Thus, a secondary implication of Sen' s interpretation of cultural transformation is 
to urge the questioning of broader Huntington-like theories. A strong reference point for 
the critical questioning of theory that is akin to Sen's orientation comes from the 
discipline of geography, namely critical geopolitics. Critical geopolitics "allow[s] new 
critical theoretical perspectives to emerge, and open[s] up new spaces for research on 
topics ... that were previously out of bounds" (Valentine, 2001: 167). In particular, these 
new perspectives include an emphasis on subjectivity and the role of the individual 
(Reuber, 2000: 38). Both of these elements are central to Sen's arguments. 
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Critical geopolitics offers tools to deconstruct narrow worldviews and questions 
how the divisions of "here/there, inside/outside, them/us, states, blocs, zones, regions or 
other geographical specifications work to facilitate and empower some political 
possibilities and thereby exclude and marginalize others" (Dalby, 2000: 2). Sen parallels 
this critical insight by emphasizing the complexity of identity formation in both its local 
and global dimensions. Sen and critical geopolitical scholars question whether "values 
and traditions or, to put it crudely, 'cultures ', neatly map onto states or that states 
adequately represent or contain cultures (lnayatullah, 2004: 147). Sen 's interpretations 
provide invaluable analysis of culture that is missing from Huntington's analysis. This 
missing critical link is necessary not only to strengthen the link between theory and 
practice but also to promote, not cultural clashes, but cultural cooperation. 
5.3 Further Research 
My research provided an excellent opportunity to compare Huntington's clash of 
civilizations hypothesis with post-immigrant experience of identity. All three case studies 
are "micro-studies" (i.e. , they focus on small-scale events related to a small segment of 
the world's population). And all three discuss not only subjective identity and cultural 
tensions but also peaceful modes of identity and cultural reconciliation. Sen' s formulation 
captures both these elements. This points to the need to expand research in the direction 
of linking micro-analyses to macro-analyses, and of linking studies of clashes to studies 
of cooperation. 
The results of this research suggest that post-immigrant expressiOns of 
Eastern/Western and traditionaVmodem expenences are not extreme religious and/or 
43 
indigenous revivals. They also suggest that Huntington retains selective and extreme 
ideas of cultural transformation. Interestingly, he perpetuates these ideas in his new book, 
"Who are We?: The Challenges to America's National Identity" (Huntington, 2004). In 
this book, he focuses on perceived threats to Western civilization. He holds tight to the 
presumption that "as long as Americans see their nation endangered, they are likely to 
have a high sense of identity with it. If their perception of threat fades, other ties could 
again take precedence over national identity" (Huntington, 2004: xv). Unfortunately, 
Huntington continues to perpetuate fear of the 'other' in order to protect the sanctity of 
America. Huntington offers three options for America's role in world politics: 1) 
cosmopolitan (open the country to other peoples and cultures); 2) imperial (try to reshape 
those other peoples and cultures in terms of American values); or 3) or national (maintain 
its society and culture distinct from those of other peoples) (Huntington, 2004: 363). 
Huntington seems to favour the later. 
Other areas of research that may further expose weaknesses in Huntington's 
hypothesis include analysis of case studies of other immigrant groups such of Hispanics 
in the United States, and, analyzing immigrant experiences in conflict ridden parts of the 
world such as the Middle East. Studies like these would add depth to our understanding 
of the nature of cultural transformation in diverse micro settings. 
5.4 A Personal Conclusion 
I will end on a personal note. Long ago, when I began my research, my purpose 
was to shed light on Huntington's clash of civilizations hypothesis, and its attendant 
philosophical questions of "who are we?" and "who am I?". I believe I succeeded. I 
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understand the hypothesis much better, and I have found great fault with it. Intuitively, I 
felt there was something about the hypothesis that was antithetical to my own personal 
experience. Now I have been able to analytically document that feeling. Also, I know 
myself and others better. This is always a reward in and of itself. 
Huntington's truth is founded in a fear of 'other' (of immigrants, like myself). 
Lost in the nostalgia of yesterday, his perceptions of cultural transformation do not 
coincide with post-immigrant experiences, such as mine. In contrast, Sen's perceptions of 
cultural transformation do coincide with post-immigrant experiences, such as mine. This 
weakens Huntington's clash of civilizations hypothesis, and I am pleased with this result. 
We must learn to transcend the maya (illusion) of destiny in order to lead subjectively 
authentic, truthful, and critically informed lives. 
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